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זבחים פ
‘ 

The guidelines for the prohibition of בל תגרע 
יהושע הרי ’  אליעזר הרי הוא עובר על לא תגרע , אמר לו ר  ’  ל ר ” א 

 הוא עובר

I n his “Milchamos Hashem,” (Rosh HaShana 28), Ramban 

notes that according to R’ Yehoshua, it is possible that place-

ment of the mixture of blood is in violation of בל תוסיף even 

if the kohen placing it does not intend for the additional in-

valid blood to be part of the mitzvah. This is even according 

to the view that holds that “mitzvos require intent,” and the 

violation of בל תוסיף is generally not in effect unless the 

person specifically intends to fulfill a mitzvah with his added 

action. The reason is that the rule for kodoshim is different 

than in other areas of halacha.  Regarding kodoshim, alt-

hough a person has to realize he is slaughtering an animal, it 

is not necessary to have in mind that he is doing so specifical-

ly for the sake of a mitzvah. The only case of slaughtering an 

animal which is disqualified is where the act is done inadvert-

ently (מתעסק).  Therefore, regarding kodoshim,  his same 

condition applies to the rule of בל תוסיף. Even without 

specific intentions for the mitzvah can result in the invalid 

blood’s mixture resulting in this violation. 

R’ Eliezer, however, holds that the law of בל תוסיף for 

kodoshim is the same as it is in other areas of halacha. If 

there is no specific intent for the additional invalid blood to 

be part of the placement of the blood on the Altar for the 

sake of the mitzvah, the violation of  בל תוסיףis not a 

concern. Accordingly, this mixture may be applied to the Al-

tar, and it is even required that the blood be applied to the 

Altar fully, and if this is not done, the kohen would be in 

violation of בל תגרע. In contrast, R’ Yehoshua does not allow 

this mixture to be applied in four applications, and placing it 

once is not in violation of בל תגרע. This is what is meant 

when he said that the issue of בל תגרע is only a problem 

when the offering’s blood is by itself and is supposed to be 

applied fully. 

In his writings on shas, R’ Chaim explains that although 

for kodoshim the one performing the service of an offering 

need not have the intent that he is performing a mitzvah, yet, 

as long as he does not have intent for the mitzvah he is not 

in violation of בל  תוסיף or בל תגרע. This is how it is 

understood according to the opinion that holds in general 

that mitzvos need to have intent. However, R’ Yehoshua is of 

the view that mitzvos are fulfilled in general even without the 

one doing the act having specific intent for the mitzvah. This 

is why his response to R’ Eliezer was that there is a violation 

of בל תגרע just by applying the blood once instead of four 

times.    � 
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1)  MISHNAH (cont.):  The Mishnah continues its discus-

sion of bloods that become intermingled.  R’ Eliezer and R’ 

Yehoshua disagree about the procedure for when blood 

that requires a single application becomes intermingled 

with blood that requires four applications and the exchange 

between them is also recorded. 
 

2)  Clarifying R’ Eliezer’s position 

R’ Elazar asserts that according to R’ Eliezer when a cup 

of blemished blood becomes intermingled with cups of val-

id blood the blood must be applied two cups at a time. 

R’ Dimi unsuccessfully challenges this ruling. 

The Gemara explains why this dispute between R’ 

Eliezer and Chachamim appears in two contexts. 
 

3)  A mixture of Chatas water and regular water 

A Mishnah presents a disagreement between R’ Eliezer 

and Chachamim about what is done when regular water 

falls into a container of Chatas water. 

The Gemara searches for the rationale behind R’ 

Eliezer’s position. 

Reish Lakish, Rava and R’ Ashi offer different explana-

tions for R’ Eliezer’s ruling. 

Reish Lakish’s explanation is challenged. 

Numerous unsuccessful attempts to refute R’ Ashi’s 

explanation are presented.    � 

 

1. What is the point of dispute between R’ Eliezer and R’ 

Yehoshua in the Mishnah? 

 __________________________________________ 

2. What is the principle of בילה? 

 __________________________________________ 

3. According to R’ Eliezer, what is done when blood that is 

to be applied above the red line becomes intermingled 

with blood that is to be applied below the red line? 

 __________________________________________ 

4. How many blood applications are necessary when blood 

requiring a single application becomes intermingled with 

blood of another korban that requires a single applica-

tion? 

 __________________________________________ 
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Dwelling in the sukkah on Shemini Atzeres 
 אמר ליה ר' יהושע הרי הוא עובר על בל תוסיף

R’ Yehoshua said to him, “But he will violate the prohibition 

against adding to a mitzvah.” 

T he Gemara in Rosh Hashanah (28b) records a discus-

sion about whether intent to fulfill a mitzvah is necessary.  

Abaye argues that if intent to fulfill a mitzvah is unnecessary 

one who sleeps in a sukkah on Shemini Atzeres should re-

ceive lashes since he is violating the prohibition against add-

ing to the mitzvah.  Since the Torah commands a person to 

dwell in his sukkah for seven days if a person continues to 

dwell in his sukkah on Shemini Atzeres it should constitute 

a violation of adding to the mitzvah.  This leads the Gemara 

into a discussion of the parameters of the prohibition of 

adding to a mitzvah.  A main feature of that discussion re-

volves around the dispute between R’ Eliezer and R’ Ye-

hoshua recorded in our Mishnah.  At one point the Gema-

ra entertains the possibility that according to R’ Yehoshua 

one violates the prohibition against adding to a mitzvah 

even if one adds to the mitzvah after the time to fulfill the 

mitzvah.  Tosafos1 points out that according to this under-

standing of R’ Yehoshua it would emerge that if one were to 

sleep in the sukkah on Shemini Atzeres he would indeed 

violate the prohibition against adding to a mitzvah, howev-

er, we do not follow his opinion about this matter. 

Shulchan Aruch2 discusses the case of one who has no 

place to eat on Shemini Atzeres other than his sukkah and 

rules that he should open a four tefachim by four tefachim 

place in his schach in order to demonstrate that he is sitting 

in the sukkah without intent to fulfill the mitzvah so that it 

should not appear as though he intends to add to the mitz-

vah.  Mishnah Berurah3 explains that even if he did not 

open his schach he would not violate the prohibition 

against adding to the mitzvah since after the time to fulfill a 

mitzvah that prohibition is violated only if there is intent to 

fulfill the mitzvah.  Rather, the concern here is that it ap-

pears as though he is adding to the mitzvah and in order to 

avoid the appearance of impropriety one should open his 

schach in a manner that clearly indicates that he does not 

intend to fulfill the mitzvah of dwelling in the sukkah.    �  
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Adding a Day  
   "הרי הוא עובר משום בל תוסיף..."

T oday’s daf discusses the prohibi-

tion of בל תוסיף. 

Many are unaware that observing a 

second day of yom tov in Eretz Yisrael 

is a halachic question. When the 

Chacham Tzvi, zt”l, was asked about 

this he ruled that it is forbidden. “You 

certainly may not keep the customs of 

the second day of yom tov while you 

are in Eretz Yisrael even though you 

plan on returning immediately after 

the festival. Although usually the rule 

is that one must keep the stringencies 

of the place he came from, that is only 

in a place where he is halachically per-

mitted to do so. This is not so regard-

ing keeping yom tov sheini in Eretz 

Yisrael since doing so violates clear pro-

hibitions. 

“First of all, saying the prayers for 

the festival in a place where it is not 

yom tov is a chumrah that leads to a 

kulah, since with such prayer one does 

not discharge his obligation. In addi-

tion, avoiding melachah on the second 

day of yom tov in Eretz Yisrael is clear-

ly בל תוסיף. This is clear from the 

prohibition to sleep in the sukkah in 

Eretz Yisrael on the eighth day of Suk-

kos. We do not say that he should fol-

low the stringency of where he came 

from in this case. 

“Also, the entire reason for main-

taining the second day of yom tov in 

the diaspora now that we have a calen-

dar is because of a possible safek that 

might arise and require the observance 

of a second day. But this certainly does 

not apply in Eretz Yisrael, where there 

was never any decree of a second day of 

yom tov, since the problem does not 

apply there...”1 

But a teshuvah from the Beis 

Yosef, zt”l, which was not available to 

the Chacham Tzvi clearly disagrees. 

“The custom was always for those visit-

ing from chutz l’aretz to observe a sec-

ond day of yom tov during their stay. 

They did this with the knowledge of 

the sages of Eretz Yisrael and none pro-

tested. They even davened in their own 

minyanim the tefillah and Torah read-

ing of second day yom tov. No person 

ever questioned this practice. 

“Although it is forbidden to devi-

ate from the custom of the place we are 

in, that is only if this will cause 

machlokes. This does not apply to the 

particular tefillah that one davens 

which won’t make any problem and is 

certainly permitted.”2    � 
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