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INSIGHT

1) Clarifying Ben Besairah’s position (cont.)

The Gemara continues its attempt to refute Ben
Besairah’s understanding that the term ©Y19yn Y22 refers to
the period between two consecutive nights until it finally
succeeds.

R’ Yochanan offers an alternative explanation of Ben
Besairah’s position.

R’ Avahu rejects this explanation and offers an alterna-
tive explanation.

Abaye and R’ Pappa also offer their own explanations
of Ben Besairah.

R’ Zeira and R’ Avahu discuss whether according to R’
Yochanan living things become rejected.

Three principle are derived from R’ Yochanan’s posi-
tion.

2) Rejection

Ulla in the name of R’ Yochanan rules that if a person
became a mumar after setting aside a Chatas the animal is
permanently rejected.

R’ Yochanan is quoted as ruling that if a person became
insane after setting aside a Chatas the animal is permanent-
ly rejected.

The necessity for both rulings is explained.

R’ Yirmiyah inquired about a case where a person ate
cheilev and before bringing his korban Beis Din ruled that
cheilev is permitted. Is the Chatas considered permanently
rejected as a result of this erroneous ruling?

An elder responded that this case is the clearest exam-
ple of a korban becoming permanently rejected.

3) Shimon ben Azzai’s position
The Gemara clarifies Shimon ben Azzai’s use of the
term .

(Continued on page 2)

REVIEW

1. When given the choice, which come first: Musaf or Min-
cha?

2. Explain 101 70100 R 19,

3. Why does R’ Yochanan need two cases to establish his
principle?

4. How does R’ Huna explain Ben Azzai’s position?

An animal of partners which is consecrated intermittent

ly
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R Yochanan teaches that if one of the partners who
own an animal consecrates his part of the animal, only
that part of the animal becomes consecrated, and we do
not say that the holiness spreads throughout the entire
animal’s body. This is in contrast to the case in Kiddushin
(7a) where we find that when a person who owns an ani-
mal declares that the leg of the animal is designated for an
offering the halacha is that the consecration spreads
throughout the entire animal. The difference is that if the
entire animal is owned by one person, there is nothing
stopping the holiness from spreading beyond the one part
of the animal that was consecrated. If the animal is owned
by two or more people, each owner has his own outlook
and opinion regarding his property. When one partner
makes a declaration regarding his portion, this does not
automatically mean that the other partners agree to conse-
crate their part as well.

Tosafos (Gittin 43b) questions the next case in our
Gemara, where one partner consecrated his share in the
animal, and he subsequently bought out his partner’s in-
terest in the animal. At this point, we say that the new
owner would have to declare the next part of the animal to
be consecrated, and we do not say that the initial holiness
spreads automatically to the rest of the animal even
though the entire animal now belongs to him alone. To-
safos cites a precedent for his line of question, as the Ge-
mara in Gittin (ibid.) discusses a case where a man present-
ed kiddushin to a woman who was half free and half a
maidservant. The kiddushin only applies to the half of the
woman which was free. If the other half of the woman be-
comes released from her bondage, the kiddushin which
had taken affect now spreads to the rest of the woman
which is now available for this status. Here, too, notes To-
safos, we should say that the consecration which took hold
to half of the animal should spread throughout the animal
after the partner buys the second part of the animal.

Tosafos answers his question by pointing out a differ-
ence between offering kiddushin to a woman and conse-
crating an animal. Kiddushin only has meaning in regard
to a full person. The verse speaks about a man betrothing
a woman, and not half of a woman. The status of being a

(Continued on page 2)
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HALACHAH

Davening Mincha before Mussaf
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The halacha is that one should daven Mincha and then he should

daven Mussaf

he Gemara addresses the case of one who has to daven
Mussaf and Mincha and rules that he should daven Mincha
and then Mussaf. Rashi' writes that the Gemara refers to a
case in which a person delayed and did not daven Mussaf
until the time to daven Mincha arrived. The reason one
should daven Mincha before Mussaf is based on the princi-
ple that precedence is given to that which occurs with great-
er frequency (See Berachos 27a).

Poskim discuss circumstances in which one should da-
ven Mussaf ahead of davening Mincha. Rambam? mentions
that there are those who maintain that if a tzibur faces this
circumstance they should daven Mussaf ahead of Mincha so
that it should not cause someone to err in the future. In
other words, there is a fear that on another day someone
may daven Mincha before Mussaf even though it is too early
to daven Mincha erroneously thinking that one should al-
ways daven Mincha before Mussaf.

A second circumstance is mentioned by Rosh’. He
writes that the requirement to daven Mincha before Mussaf
applies only when one is interested in davening both tefilos
at the same time. In such a case one is required to prioritize

(Insight...continued from page 1)
maidservant prevents the kiddushin from spreading, but
as soon as it is removed, the kiddushin automatically com-
pletes it course. Consecration of an animal can apply to
part of an animal. The original designation of one half of
the animal is a stable condition, and when the remaining
part of the animal is bought from one’s partner, there is
no reason to have the original consecration automatically
extend further. B

Mincha ahead of Mussaf since Mincha is more frequent. An
example of this would be when one wants to eat a meal.
Since there is a prohibition to eat a meal before davening
Mincha one has no choice but to daven Mincha and there-
fore it must come first. If, however, one has no interest in
davening Mincha now, it is acceptable for him to daven
Mussaf first and Mincha later in the afternoon. Tiferes Yis-
roel extrapolated from this that on Yom Kippur since there
is no meal there is no prohibition to daven Mussaf ahead of
Mincha. Mishnah Berurah, however, writes that on Yom
Kippur one should make an effort to begin Mussaf before
six and a half hours into the day so there won’t be a ques-
tion of whether one should daven Mincha first. 7ay>73, as
long as the time for Mincha Ketanah has not yet arrived he

rules that Mussaf should precede Mincha. B
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STORIES

Preparing for the Day to Come
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It is well known that one does not ful-
fill the mitzvah of tzitzis at night, as we
find in Menachos. The Rambam and the
Rosh argue about the exact meaning of
this Gemara. While the Rosh learns that
this applies only to a night garment
which isn’t obligated in tzitzis even by
day, the Rambam says that it means what
it says literally. According to this opin-
ion, tzitzis is not an obligation at night
even on a garment one wears during the
day.

When a certain person learned this

machlokes, he wondered whether one
could even make tzitizs at night. After
all, according to the Rambam wouldn’t
that be like attaching tzitzis to a three-
cornered garment and then attaching the
final corner? Just as this is pasul, since
tzitzis must be attached to a four
cornered garment that is obligated in
tzitzis, the same is apparently true in this
case.

But when this question reached the
Pri Megadim, zt”’l, he ruled that even
tzitizis that were made at night were per-
mitted. “This is clear from Zevachim 12.
There we find that an animal may be
sanctified on the night before it is eight
days old, even though it cannot be
brought at night, since it is permitted to
offer it the very next day. Similarly, one

may make tzitzis at night, even though it
cannot be worn at night, since it will be
fitting to wear them the very next day.”!
When Rav Yosef Shalom Eliyashiv,
zt”]l, was asked about whether one can
rely on this opinion practically, he re-
plied, “One should not make tzitzis at
night. But if one did so, the tzitzis are
kosher.”” W
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(Overview...continued from page 1)

R’ Huna explains the rationale be-
hind Ben Azzai’s position.

This explanation is rejected and an
alternative explanation for Ben Azzai’s
position is suggested.

This explanation is challenged. ®
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