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Distinctive INSIGHT OVERVIEW of the Daf 
1) Leading a loaded donkey (cont.)  

According to R’ Zavid, Rami bar Chama taught as follows: 

One who inadvertently leads an animal that is carrying some-

thing is not liable to bring a chatas, but if he does so intention-

ally he is liable to stoning.  

Rava unsuccessfully challenges this ruling.  

A third version of this ruling, in the name of R’ Yochanan, 

states: One who leads an animal that is carrying something is 

not liable for anything.  

 

2) Removing muktzeh from the back of an animal  

R’ Huna ruled: If an animal was carrying sacks of glass 

blood-letter horns one may bring pillows or cushions and place 

them beneath the animal so that the sacks can fall safely.  

R’ Huna’s ruling is challenged from a Baraisa which does 

not suggest placing pillows beneath an animal to unload glass 

slabs.  

The Gemara explains that since the loss of the slabs of glass 

breaking is minute, Chazal did not suspend the prohibition 

against nullifying the preparedness of a utensil ומבטל כלי מהיכ. 

R’ Shimon ben Yochai ruled: If an animal was carrying a 

bag of untithed produce he should push it off the animal with 

his head.  

The same Baraisa relates that R’ Gamliel’s donkey was load-

ed with soured honey and he left the honey on the back of the 

donkey until after Shabbos and the donkey died.  The reason 

for his behavior, explains the Gemara, is that allowing the hon-

ey to fall would have caused the pillows to become ruined, thus 

violating the prohibition against nullifying the preparedness of a 

utensil.  Since, according to R’ Gamliel, causing suffering to 

animals is also a Rabbinic violation we do not suspend one Rab-

binic violation for another.  

 

3) Using the side of an animal  

Rabbah was sliding his son down the sides of a donkey and 

when questioned by Abaye about this practice, Rabbah ex-

plained that using the sides of an animal is not prohibited.  

A proof for Rabbah’s ruling is suggested but rejected.  

Abaye questions the validity of this ruling but this refuta-

tion is rejected as well.  

A suggestion is made that Rabbah’s ruling is a dispute be-

tween Tannaim.  

Abaye rejects the assertion and explains the dispute differ-

ently.  

Rava, however, rejects Abaye’s suggested understanding of 

the dispute.    � 

Driving a donkey and Melachah  
 מחמר ומלאכה

T he Gemara here teaches us that although it is forbidden 

to drive a donkey (mechamer) or work any other animal on 

Shabbos, a person who does so deliberately is not subject to 

the death penalty, nor is a person who drives his donkey in 

error subject to an obligation to bring a chatas / sin-offering. 

Thus, mechamer differs from the thirty-nine melachos, which 

are subject to these penalties. Moreover, although the person 

who deliberately drives his donkey on Shabbos is in deliber-

ate violation of a prohibition, he is not subject to the penalty 

of lashes generally imposed on those who violate Torah pro-

hibitions. [Rambam (Hil. Shabbos 20:1) explains that this is 

because the prohibition to drive a donkey is derived from the 

positive command to allow animals to rest on Shabbos 

(Shemos 23:12), and there are no lashes for a prohibition 

that is derived from a positive command ) לאו הבא מכלל עשה

 see the next law there (20:2) for the reason — אין לוקין עליו)

why the general negative command that forbids working 

one’s animal together with all forms of forbidden melachah 

on Shabbos (Shemos 20:10) does not generate the penalty of 

lashes (taken from the Gemara here, 154ab).] 

On the basis of our Gemara, Meshech Chochmah (to 

Bamidbar 4:3) explains an interesting discrepancy in the To-

rah’s language. In that pasuk, which describes the recruit-

ment of the Levite family of Kehas we read  כל בא לצבא לעשות

 ,the word melachah appears. However—מלאכה באהל מועד

concerning the tasks of the family of Gershon we read (ibid. 

 and concerning ,זאת עבודת משפחות הגרשי לעבד ולמשא :(4:24

the tasks of the family of Merari we read (ibid. 4:31):  וזאת

(Continued on page 2) 
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If one stuck a stake into a tree, and 

hung a basket on the stake, the stake 

itself is the צדדין   of the tree, and the 

basket is located on what is called 

the צדי צדדין     -  the sides of the 

sides. 
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Using a tree1 
 קמשתמש באילן

I t is forbidden to use a tree on Shabbos or Yom Tov. "Use" in 

this halachic context means, among other things, climbing a tree, 

leaning against it, or sitting on it.  

The usage of any part of the tree is forbidden, including 

branches and exposed roots (that are above 3 Tefochim - approxi-

mately 12 inches - from the earth).  Merely touching a tree, how-

ever, is not classified halachically as use, and is permitted, as long 

as doing so does not cause the tree to move or shake at all.  

a) The different categories of usage  

Not all types of usage are prohibited with trees. Certain 

forms of indirect usage are not included in this Rabbinic injunc-

tion, and are permissible. The principle of use of trees is in fact 

divided into three categories, two of which are prohibited, and 

one of which is permissible. They are the following:  

 Direct use of the tree itself  

 Tz'dodim (Sides, i.e. indirect use)  

 Tzidei Tz'dodim (Sides of Sides)  

1) Direct use of the tree itself  

Direct use includes climbing on a tree, leaning one's full 

weight against the tree, or shaking the tree. In all of these exam-

ples, the person comes in direct contact with the tree.  

Similarly, placing any object (e.g. a jacket, hat, etc.) on the 

branch of a tree or leaning something (e.g. a ladder) against the 

trunk of the tree is considered direct use, since the object comes 

in direct contact with the tree. Removing objects from a tree is 

also classified as direct use. It is irrelevant whether the objects 

were placed there on Shabbos or before. Because of this problem, 

one is not permitted to place things that are likely to be needed 

on Shabbos on a tree, even before Shabbos. This is because a per-

son requiring these items may forget himself and violate a Rab-

binic prohibition by removing them on Shabbos.  

2) Tz'dodim (sides)  

Objects that are attached to, or leaning against the tree are 

classified as Tz'dodim, or sides. For example, a hook or nail at-

tached to the trunk of a tree would be considered the "sides" of 

the tree. Similarly, a ladder leaning against a tree would be in the 

category of "sides" of the tree against which it was leaning. A tree 

house may also be considered "sides").  

Making use of any of these items constitutes a form of indi-

rect use of the tree, which is prohibited. For example, a jacket 

draped over the branch of a tree is an example of "sides". It would 

therefore be prohibited to put a siddur in, or to remove the sid-

dur from the pocket of the jacket as to do so would constitute use 

of the jacket, which has the status of sides. (In this sense, insert-

ing or removing the siddur is considered halachically as use of the 

jacket just as removal of objects from a tree is considered use of 

the tree).  

3) Tzidei Tz'dodim (sides of sides)  

Objects that are only attached indirectly to the tree, that is to 

say, that the objects are attached to (or leaning against) something 

else that is attached to the tree, but not to the tree itself, are clas-

sified as sides of sides. Use of these objects is one step further 

from direct contact of the tree than the category of sides, and was 

never included in the Rabbinical injunction against use of trees. 

Therefore, using the "sides of sides" is permitted entirely.  

A good example of "sides of sides" is a basket suspended from 

a hook driven or screwed into a tree.  The hook, being attached 

directly to the tree, is considered the "side" of the tree. It is there-

fore prohibited to remove the basket from the hook, because this 

would constitute use of the hook.   

However, the basket itself is classified as "sides of sides" be-

cause it is not itself attached directly to the tree, but rather to a 

second object that is attached to the tree. Therefore, using the bas-

ket is permissible. For example, one would be allowed to put fruits 

into the basket or remove them, because this would constitute use 

of only the basket and not the hook or tree. Similarly, if a jacket is 

hanging on a hook, and one wishes to remove a siddur from the 

pocket of the jacket, this would be considered "sides of sides", and 

permitted. (This is in contrast to the example cited earlier, where 

the jacket was draped directly over a branch of the tree).  
1 The 39 Melachos, by Rabbi Dovid Ribiat, pages 294-296.  Used with permis-

sion    � 

 In both of these places .משמרת משאם לכל עבדתם באהל מועד

the word melachah does not appear. 

The Meshech Chochmah explains that the families of 

Gershon and Merari used animals to carry out their tasks. 

This is only mechamer, and while it would be forbidden on 

Shabbos, is not considered a melacha. The family of Kehas 

carried the holiest vessels on their shoulders. This is consid-

ered a complete melacha.   

(Insight...continued from page 1) 

HALACHAH Highlight 

 REVIEW and Remember 
1. Why did the Gemara assume that Rava could not be 

the father of Mari bar Rochel? 

2. According to R’ Yochanan, why is there no punish-

ment of lashes for leading an animal that is carrying 

something on its back? 

3. Explain ומבטל כלי מהיכ. 

4. What are “sides of the sides” of a tree? 


