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Gemara GEM   OVERVIEW of the Daf 
1)  Broken bones and dislocated limbs  

R’ Chana from Baghdad in the name of Shmuel rules: it 

is permitted to set a broken bone on Shabbos.  A related sto-

ry is told.  

A story is told that relates to the question of whether it is 

permissible to set a dislocated limb on Shabbos.  
 

 הדרן עלך חבית
 

2)  MISHNAH:  The Mishnah presents permitted methods 

of conducting business on Shabbos.  
 

3)  Lending  

Rava bar R’ Chanan asks: Why is the use of the word 

  ?is permitted השאילי prohibited but the word הלוי

Abaye answered: If the borrower uses the term יהשאיל it 

is clear that the lender will not write a record of the transac-

tion but if the borrower uses the term יהלו there is a fear 

that the lender may write a record of the transaction.  

The Gemara records two more conversations between 

Rava bar R’ Chanan and Abaye.  
 

4)  Borrowing loaves of bread  

The Mishnah which permits borrowing a loaf of bread 

without first assessing its value is seemingly inconsistent with 

the opinion of Hillel who requires assessing the value of the 

loaf before the loan to avoid issues of ribbis. 

The Gemara explains that the ruling of our Mishnah 

deals with a place where the value of loaves is fixed and thus 

there is no ribbis issue.  
 

5)  Loans made on Yom Tov  

R’ Yosef holds that loans made on Yom Tov are not re-

claimable in court, whereas Rabbah maintains that they are.  

Each side of the dispute explains their rationale and the Ge-

mara is unsuccessful at proving either position correct.  
 

6)  Consecrating a korbon on Shabbos or Yom Tov  

R’ Yochanan ruled: It is permitted to consecrate a kor-

bon Pesach on Shabbos and a korbon chagigah on Yom Tov. 

The Gemara fails in two attempts to prove R’ Yochanan’s 

ruling correct.  

The Gemara notes an apparent contradiction between 

two teachings of R’ Yochanan regarding consecrating an ani-

mal on Shabbos or Yom Tov.  The Gemara distinguishes be-

tween those korbonos that have a fixed time and may be con-

secrated on Yom Tov, and those that do not, and thus may 

not be consecrated on Yom Tov.   

Terms of borrowing objects and terms of borrowing money 
 סמן שאלה וזמן הלואה

T he Mishnah states that a person may borrow jugs of 

wine or oil from his friend on Shabbos, so long as the term 

he uses to describe the transaction is the term for borrowing 

objects (שאלה—lit., request) and not the term generally used 

to describe the borrowing of money (  lit., loan). Rashi— הלואה

explains that this is because a loan is generally for thirty days 

(see Makkos 3b), which is a longer period of time than the 

period of time of a normal request. We are therefore con-

cerned that the person who is lending the jug will want to 

record this unusual transaction, and may come to write on 

Shabbos.  

Rabbeinu Tam in Tosafos rejects Rashi’s explanation. He 

notes that the Gemara (Menachos 44a) rules that a tallis that 

one borrows for up to thirty days is defined as a טלית שאולה—

a tallis on request — is therefore exempt from tzitzis; and that 

a house (outside the Land of Israel) that one rents or other-

wise uses has the status of a request for thirty days and is 

therefore exempt from mezuzah. Rabbeinu Tam explains that 

the exemption is clearly because everyone knows that an ob-

ject or house may be the subject of a request for up to thirty 

days. The obligation to tie tzitzis or to fix a mezuzah after the 

thirty days is because the arrangement no longer looks like a 

request, but like an acquisition. Tosafos go on to record Ri’s 

explanation of our Mishnah’s ruling, which differs from 

Rashi.  

 Ramban, (to Makkos loc. cit.) however, rejects Rabbeinu 

Tam’s proof. He notes that, clearly, [even according to 

Rabbeinu Tam] the distinction between within the thirty 

days and after the thirty days is only in the eyes of the be-

holder (מראית העין) as a request, and even a loan, may be 

contracted for a longer period. It is only because people 

begin to perceive the tallis or house as the borrower’s or the 

renter’s that Chazal imposed the obligation of tzitzis or mezu-

zah respectively. But this has everything to do with percep-

tion, and nothing to do with the terms of the transaction. It 

is entirely possible that although a loan may not be demand-

ed back by the lender before thirty days have elapsed, a re-

quest may be demanded back by its owner well within those 

thirty days. It is only after thirty days have elapsed, however, 

that people begin to regard the ownership of the object or 

the house as having shifted to the borrower. 
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Number 210— ח“שבת קמ  

Threat to limb or organ—1ת אברסכ 

 את השבר ואמר ר' חא בגדתאה אמר שמואל הלכה מחזירין

T he term ת אברסכ—threat to limb— refers to the presence of 

an illness or condition that is definitely not life threatening, but 

can result in the loss of a limb (or loss of the full use of the limb) 

if untreated.  

All Rabbinic restrictions are waived  

A melacha M'deoraisa may not be done by a Jew to save the 

threatened limb. However, any and all Rabbinic restrictions are 

completely waived in these circumstances. This applies to medi-

cation as well. Therefore, this individual may take any and all 

medications on Shabbos.  

Included in this category:  

 A broken bone or fracture  

 A dislocated joint  

 A severed nerve (e.g. in a finger)  

 A punctured eardrum (which could lead to deafness in 

that ear if untreated)  

It should be emphasized, however, that any Shabbos limita-

tions on ת אברסכ apply only to a Jewish doctor or therapist 

who has diagnosed the patient and is fully certain that his medi-

cal condition is only a threat to the patient's limb.  It is not rele-

vant to ordinary persons who cannot be certain that the injury 

poses no danger to life.  

Conditions of possible Pikuach Nefesh  

Understandably, any situation in which there is an apparent 

threat to a limb is very likely to be a life-threatening situation. 

Unless one is absolutely certain that the condition is not life-

threatening, he must assume that it is, and act accordingly.  

Authorities today in the field of medicine seem to generally 

agree that almost any case of threat to a limb or organ can lead 

to Pikuach Nefesh (danger to the patient's life). Therefore, if one 

feels that a broken bone or severed nerve might place the patient 

in danger, he should not hesitate to transgress any melacha, in-

cluding calling a doctor, taking the patient to the hospital, etc.  

As stated, these Halachos apply primarily to a Jewish doctor 

or therapist or emergency medical technicians (E.M.T.) and par-

amedics (e.g. first-aid or Hatzoloh personnel) who may be faced 

with the need to violate a melacha in the treatment of a patient 

whom they have diagnosed with certainty to be facing only a 

threat to limb and not a life-threatening condition).  

In such cases, the Jewish doctor may be required to refrain 

from doing a melacha M'deoraisa to save the patient's limb 

(although he may do a melacha M'derabonon). A non-Jewish 

doctor may (and should) be called to perform all of the neces-

sary medical procedures to save the patient's limb.   
1 The 39 Melachos, by Rabbi Dovid Ribiat, pages 493-495.  Used with permis-

sion of the author. 
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Rebuke to the receptive  
 ולא שא בדאורייתא לא שא בדרבן

T osafos (earlier, 55a, ד"ה ואע"ג) 

explains that this rule is only applicable 

where the offender will most certainly not 

listen to the words of rebuke which are 

addressed to him.  However, if there is any 

possibility that the person will change his 

ways, then the observer has the responsi-

bility to instruct him not to sin.    

Rema (O.C. 608:2), however, writes 

that if the nature of the unlawful behavior 

is in the realm of a halacha which is not 

explicit in the Torah, then the obligation 

to intervene depends on whether or not 

the person will respond , as Tosafos says.  

Although the law is derived from a verse, 

being that it is not explicitly stated, we 

only proceed to rebuke the offender if 

there is a chance he may listen and change 

his ways.  However, if the halacha is one 

which is explicit in the Torah, then we 

must rebuke the sinner even if we are cer-

tain that he will not listen to our words.  

The rationale for the ruling of Rema 

is found in Rashba (Beitza 30a).  He writes 

that a halacha that is not explicit in the 

Torah might be looked upon lightly by 

some people. We should assume that the 

violater is mistaken is considering this ha-

lacha as not important, but the fact is that 

if we were to correct him, he probably will 

disregard our rebuke.  It is in this situa-

tion that we say “It is better that he not be 

told, and that his actions remain inadvert-

ent, than for us to make an issue of it and 

for his continued actions to be a more 

intentional violation of Halacha.”  Howev-

er, if the person is disobeying a halacha 

which is explicit in the Torah, we cannot 

assume that his actions are inadvertent at 

all.  We will not make matters worse by 

exhorting him to desist from his sinful 

ways, because he is already acting defiant-

ly.  We can only hope to improve the situ-

ation and to remedy the person’s ob-

servance.  

Distinctive INSIGHT  

HALACHAH Highlight  REVIEW and Remember 
1. What was R’ Yehudah’s plan to get Rabbah bar bar 

Chanah to come to his shiur? 

2. What is the fundamental difference between a שאלה and 

a הלואה? 

3. Why is it prohibited to clap and dance on Shabbos? 

4. How did R’ Avya and R’ Rabbah bar Ulah assure that the 

loans they made on Yom Tov would be repaid? 


