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Distinctive INSIGHT OVERVIEW of the Daf 
1) Clarifying the views of R’ Eliezer and Chachamim (cont.)  

Abaye groups together a number of rulings including mak-

ing a strainer.  

 

2) The penalty for straining on Shabbos  

The Gemara asks what the penalty will be for a person who 

strains on Shabbos.  

R’ Kahana asserts that the penalty will be an obligation to 

offer a chatas, indicating that it is a Torah violation.  

R’ Sheishes challenges R’ Kahana’s opinion, and unsuccess-

fully attempts to prove that it could only be a Rabinic violation.  

The Gemara asks: Which av melachah should be men-

tioned in the warning issued to the person about to strain on 

Shabbos?  

Rabah maintains that straining is part of borer, while R’ 

Zaira maintains that it is part of meraked (sifting.) Each opinion 

explains why their opinion is more correct.  

 

3) Temporary construction  

Rami bar Yechezkel rules: It is prohibited to spread a tallis 

to form a tent on Shabbos, but if the tallis was already attached 

before Shabbos it is permitted.  

R’ Kahana and Rav discuss issues of temporary construction 

as it relates to beds and canopies.  

Rav in the name of R’ Chiya permits hanging and taking 

down curtains on Shabbos.  

Shmuel in the name of R’ Chiya permits hanging and tak-

ing down the canopy of a bridal bed on Shabbos.  

A number of qualifications are placed on the lenient ruling 

of Shmuel.  

R’ Sheishes the son of R’ Idi rules: A felt hat may be worn 

on Shabbos.  

This ruing is contradicted by a Baraisa, and the Gemara 

answers that there is a distinction between whether or not the 

hat firmly attaches to the head. 

R’ Huna shared three teachings of Rav with Rami bar 

Yechezkel. Two of them related to Shabbos issues and the third 

related to Torah.  

 

4) Will Torah be forgotten  

Abaye’s teaching related to Torah was that the Torah would 

be forgotten from the Jewish People.  

A Baraisa also asserts that Torah will be forgotten. The Ge-

mara explains the specific issue that will be lost.  

R’ Shimon ben Yochai, cited in a Baraisa, strongly disagrees 

that Torah would be forgotten from the Jewish People.   

The Correct Warning 
 משום מאי מתרין ביה

S training wine is biblically forbidden on Shabbos. It is a toldah – an 
activity which is identical in concept with one of the thirty-nine main 

forbidden labors. As with any situation where witnesses observe some-

one about to commit a sin, a proper warning must be issued to inform 

the perpetrator about what he is about to do, and to warn him to stop. 

The Gemara presents a difference of opinion about what specific labor 

should be stated in the warning to someone about to strain wine. Rab-

ba says the warning must mention בורר—selecting. Rebbe Zaira holds 

that the warning must be sifting - מרקד. 

We see, says Tosafos, that when issuing a warning about a toldah, 

we must mention the אב—the main category melacha, and not the 

toldah itself. On the other hand, Tosafos points out that this is not 

necessarily the case. It could be that the warning could be valid if the 

toldah itself is mentioned. Our Gemara simply means that if the warn-

ing is stated in terms of the av melacha, it must be stated accurately. If 

the witness observes a particular activity, and warns the person about a 

different av melacha, it could be that the one doing the act would not 

take the words of admonishment seriously, realizing that the words of 

the witness are not applicable to his actions.  

Minchas Chinuch (Mitzvah #32) questions this opinion of To-

safos, because it seems that warnings do not have to be detailed to 

such an extent. All that is necessary is for the witness to inform the 

person that his sinful actions would be in violation of the dictum in 

the Torah (Shemos 20:10); “You shall not do any labor”.  

Tosafos Rid mentions that the Gemara has concluded (70a) that 

each and every av melacha is an independent category. The melacha of 

igniting is singled out (Shemos 35:3) to teach that just as one is liable 

for it individually, so too would a person be liable for violating each of 

the melachos. Therefore, it follows that since each melacha has its own 

independent identity, it also must be warned in terms of its own name. 

Sefer שביתת שבת explains, based upon the Tosafos Rid, that it also 

follows that the melachos do not all fall into the same general category 

of “You shall not do any labor” as the Minchas Chinuch claims. 

 REVIEW and Remember 
1. According to Rashi’s explanation, why is it permitted to unfold 

a folding chair on Shabbos? 

2. What type of bed may not be set up on Shabbos? 

3. What is the minimum width to qualify as a roof? 

4. Is it permitted to wear a hat in a public domain on Shabbos? 
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Assembling or repairing functional items  
  אבל מטה וכסא טרקסל ואסלא מותר לטותם לכתחילה

A s a general rule, assembling any items is forbidden on Shabbos and 

Yom Tov, even if done on a temporary basis. In some cases, assembling 

the item is a Rabbinic prohibition, whereas in others the act may be a 

melacha M'deoraisa.  

Utensils, tools  

Most utensils and functional objects are considered structures with 

respect to the melacha of Boneh, particularly if they are made of many 

parts. Therefore, assembling, completing, or repairing such utensils is the 

melacha of Boneh (M'deoraisa). In many instances, the melacha of Makeh 

B'Patish M'deoraisa may also be present. The following are some examples:  

1)  Screwing a broom stick into a broom  

2) Replacing (securely) a loose chair leg (Replacing the leg loosely is also 

prohibited Rabbinically because of the risk that one will inadvertently tighten it 

and screw it in.)  

3)  Assembling or repairing a model airplane or similar toy  

Furniture and items made of removable components  

In general, it is Rabbinically forbidden to assemble (or to disassem-

ble) furniture and other items made with removable parts that are de-

signed to be taken apart for storage, on Shabbos. This is so, even if the 

assembly is meant to be only temporary.  

In the period of the Talmud, craftsmen would often travel from 

place to place to ply their craft, and usually carried along portable work-

benches in separate parts that could be assembled when needed to ac-

commodate their work.  

Similarly, painters and whitewashers used brushes equipped with han-

dles made of fitted segments, which could be attached or removed as need-

ed. The Talmud states that in all of these cases, the assembly is at least Rab-

binically forbidden on Shabbos, even when done on a temporary basis. It 

follows that any similar form of temporary assembly is likewise forbidden.  

An example of this would be a portable baby crib consisting of re-

movable fitted parts may not be assembled for use on Shabbos even 

though it is designed to be regularly assembled and dismantled.  

The differing opinions on construction toys  

As explained earlier, any form of assembly, even temporary, is gen-

erally forbidden on Shabbos and Yom Tov. However, in cases where 

assembling and disassembling is the very mode of use of the item, there 

is a strong basis to take exception to this rule. This type of application 

could be classified as a mode of use. As a general rule, mode of use is 

not a melacha. This principle is at the root of the question over the use 

of building toys on Shabbos, as shall be explained further.  

At first appearance, use of these toys would seem to involve Boneh 

because their use entails assembling many separate parts into a single 

functional object.  

Examples of this would be Lego and Erector sets.  

However, based upon the rulings of some Poskim, use of these 

types of construction toys is not truly regarded as Boneh, since the con-

struction is in any case not meant to remain for more than a very brief 

time. Items that are only meant to last for a very brief time are permit-

ted to be assembled and disassembled on Shabbos according to these 

Poskim. Nevertheless, it would be difficult to actually permit use of 

these toys solely on the basis of this Halachic principle. 

However, there are outstanding Poskim who regard this question as 

an example of Derech Tashmisho because the toys are designed to be regu-

larly assembled and disassembled as part of their functional use. Boneh 

does not apply to an item in which the acts of assembly and disassembly are 

the entire extent and purpose of its design, as this constitutes the item's 

mode of use. As stated earlier, an item's mode of use is not a melacha.  

One may adopt a lenient attitude on this shailoh with regard to 

young children. Accordingly, one need not stop children from playing 

with these toys.  

Folding furniture  

Folding-furniture may be opened or folded on Shabbos and Yom 

Tov. Folding furniture is different from furniture comprised of detacha-

ble parts because the folding furniture is a single unit, which is merely 

designed to be collapsible.  

Its use is thus comparable to that of a folding door, which one is of 

course permitted to open and close, as one is any other door.  

Examples of this would be A folding bed or cot, a folding chair, table or a 

folding crib stroller ("umbroller") .   
The 39 Melachos, p. 1076. Used with the permission of the author.    
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The Torah will never be forgotten  
תיא רבי שמעון בר יוחאי אומר חס ושלום 

 שתשתכח מישראל שאמר כי לא תשכח מפי זרעו

R ashi on the Chumash (Devarim 31:21) 

comments and says that this verse serves as a 

promise that the Torah will never be forgotten 

from the Jewish people totally - לגמרי. 

There is a discussion among the commenta-

tors how to interpret the meaning of this prom-

ise. When the verse says that “Torah” will not 

be forgotten, Rashi understands that we are 

assured that the song of Ha’azinu will never be 

forgotten. This song will remain as testimony 

for the Jewish people for all generations, and its 

lesson of the trials and tribulations of the na-

tion and its destiny will accompany them on 

their trek through history. However, there never 

was a promise that the rest of the Torah would 

be remembered forever. This, then, is what 

Rashi alludes to when he comments that the 

Torah will never be forgotten “totally”, because 

the song of Ha’azinu will always remain. This is 

also how Maharsha understands the statement 

of Rebbe Shimon ben Yochai in our Gemara.  

Maharshal understands that the promise in 

the verse refers to the written Torah. However, it 

is the oral teachings that are vulnerable, and 

there is a danger of their possibly being forgot-

ten. This explanation fits into the narrative of 

the Gemara, where we find that the day will 

come when a woman will take a loaf of bread 

and circulate among the shuls and batei midrash 

to find out if the loaf is tam’ei or tahor, but no 

one will be able to answer her question. The 

Gemara then asks how this can be so, for the 

halacha of tum’ah of bread is explicit in the verse 

(Vayikra 11: 34)! Now, if the written Torah itself 

is not guaranteed to be intact and remembered, 

it would still be possible for the explicit infor-

mation of the verses to be forgotten. It must be, 

explains Maharshal, that the Gemara knows that 

the written Torah will always be remembered.  

Yet even according to Rashi, although the 

promise of continuity was only made in refer-

ence to the song of Ha’azinu, the halacha is 

that this shira cannot be written by itself 

(Rambam, Hilchos Sefer Torah 7:1). Therefore, 

if the song of Ha’azinu will remain forever, it 

will necessarily require that the rest of the writ-

ten Torah accompany it in the same scroll. 

Therefore, the promise of Ha’azinu never being 

forgotten automatically indicates that the rest of 

the written Torah, as well, will never be lost. 
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