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Distinctive INSIGHT OVERVIEW of the Daf 
1) Performing a milah when it involves removing tzaraas  

A Baraisa records a dispute regarding the source that permits 

doing a bris milah even if it involves removing tzaraas.  

Abaye explains that a verse is needed to teach this halacha ac-

cording to the view of R’ Yehudah, who maintains that an uninten-

tional act is forbidden. Rava explains that the verse is necessary even 

according to the opinion of R’ Shimon, since it is a case of an inevita-

ble consequence which even R’ Shimon prohibits.  

A second version of the dispute between Abaye and Rava is pre-

sented where their comments were made in reference to a different 

Baraisa.  

The Gemara explains how, according to Abaye, R’ Shimon 

would interpret the verse used for the drosha by R’ Yehudah.  

2) Performing milah on Yom Tov  

The Gemara asks for the source of the earlier ruling ( ) קלב

permitting milah on Yom Tov only if performed on the eighth day.  

Four different sources are presented that address this issue.  

3) The final ruling concerning preliminary preparations on Shabbos  

R’ Yehudah in the name of Rav rules like R’ Akiva who prohibits 

preliminary preparations that could have been done before Shabbos.  

R’ Yehudah in the name of Rav ruled similarly in the context of 

slaughtering the korbon Pesach on Shabbos, and the Gemara explains 

why both rulings are necessary.  

4) MISHNAH: The milah procedures that are permitted and prohib-

ited are enumerated by the Mishnah.  

5) Clarifying the Mishnah 

The Gemara questions: Once the Tanna is listing all the proce-

dures that are permitted, why does he state generally that one may 

perform, “All the necessities of milah?”  

The Gemara answers: It refers to the halacha that states that as 

long as the mohel is involved in the milah he may remove even the 

skin that does not impede the validity of the milah. However, once 

the mohel stopped, he may not return to remove the skin that does 

not impede the validity of the milah.  

After a number of failed attempts to identify the author of this 

opinion, Neherdea identifies him.  

6) Removing skin that impedes the validity of the milah  

A Baraisa rules that skin that impedes the validity of the milah 

must be removed, and if they are not he is subject to kares.  

After a number of failed attempts to identify who is subject to 

the kares penalty, R’ Ashi explains that the Baraisa refers to a mohel 

who was warned that there would not be enough time to complete 

the milah before Shabbos was over. He tried to do the milah anyway 

and did not finish in time. The punishment of kares is for desecrating 

Shabbos by making a wound that did not fulfill the mitzvah.  

7) Drawing blood from the place of the milah  

R’ Pappa rules: A mohel who doesn’t draw blood when the milah 

is done is dismissed from his position because he puts the one who 

was circumcised in danger. The Gemara explains why this is not a 

simple case of danger that would certainly be permitted on Shabbos.  

8) Bandages  

Abaye and Rava discuss the ingredients used to make salves to 

treat wounds.  

The Gemara retells how Rava shared medical secrets and almost 

put the doctors in town out of business.   

To add Hiddur Mitzvah after the Mitzvah is complete  
על ציצין המעכבין את המילה חוזר, על ציצין שאין מעכבין את המילה –פירש 

 איו חוזר

T he Tur (Yoreh De’ah 264) lists various opinions regarding wheth-

er a mohel should complete a bris milah which takes place even on a 

weekday, when the basic milah was completed and all that is left to cut 

is some shreds of skin which do not interfere with the fulfillment of 

the mitzvah. Although the Gemara states that the mohel should not 

go back to complete and remove these pieces, some explain that this is 

only restricted in deference to the laws of Shabbos, but on a weekday 

this would be allowed and even recommended. Others say that be-

cause the mitzvah has been fulfilled adequately, there is no reason to 

continue to cut these remaining pieces.  

Rambam (Hilchos Milah 2:4) writes that the mohel should not go 

back to cut these pieces even on a weekday. Some explain the reason-

ing for Rambam is that cutting these shreds of skin is only a form of 

hiddur mitzvah – the milah is now performed more completely and in 

a beautiful manner. However, hiddur mitzvah only applies when it is 

done in tandem with the mitzvah itself. This is when we have a mitz-

vah done in a better manner. Once the basic mitzvah is completed, 

coming later to add a hiddur is no longer benefiting the mitzvah 

which is already fulfilled. This is why the mohel should not cut more 

once he has finished the basic milah. Others who argue and hold that 

the mohel should come and continue if it is on a weekday say that the 

mitzvah of milah is ongoing, and it is still appropriate to perform a 

hiddur at a later time (see Beis HaLevi 2, #47, also Chiddushei Ha-

Gri”z on the Rambam).  

Chasam Sofer explains Rambam from a different perspective. 

Once the basic mitzvah is completed, even though cutting these extra 

pieces would perhaps be a form of hiddur, nevertheless we are not 

allowed to fulfill hiddur mitzvah at the expense of injuring the baby 

more than we have to. If these shreds were cut at the time of the origi-

nal milah itself, the entire procedure would be a mitzvah. However, 

now that the mitzvah activity has finished, further cutting would be 

causing an injury without a mitzvah justification. 

 REVIEW and Remember 
1. How do we deduce from nosar the prohibition against per-

forming a milah on Yom Tov if it is not the child’s eighth 

day? 

2. Why was it necessary for R’ Yehudah to rule like R’ Akiva 

twice? 

3. What two lessons are learned from the words והוזה קלי וא? 

4. What is the punishment for a mohel that does not do 

metzitzah? 



Number 195— ג“שבת קל  

Does one need to beautify the garment component of his tallis?  
התאה לפיו במצות, עשה לפיו סוכה אה, –דתיא: 'זה אלי ואיהו (שמות טו, ב) 

ולולב אה, ושופר אה, ציצית אה, ספר תורה אה, וכתוב בו לשמו בדיו אה, 
 בקולמוס אה, בלבלב אומן, וכורכו בשיראין אין

For we have learned in a Baraisa: ‘This is my G-d and I will beautify Him’ – this 

teaches us that one must beautify oneself before Him with Mitzvos. Make before Him 

a beautiful Succah, a beautiful Lulav, a beautiful Shofar, beautiful tzitzis, a beauti-

ful Torah scroll; and write in the Torah scroll for the name of Hashem with beautiful 

ink, with a beautiful pen, by a skilled scribe, and enwrap it in beautiful silks.  

T he Magen Avraham1, writes that one should be careful to make a 

beautiful tallis. Numerous Poskim2 quote this statement, including the 

Mishnah Berura3. Interestingly, our passage here lists the making of beau-

tiful tzitzis amongst the examples of mitzvos one should beautify, but does 

not specify the making of a beautiful tallis amongst them. Indeed, some 

of the above noted Poskim4 indicate that both the tallis and the tzitzis 

should be beautiful. Rav Yechiel Michal Gold5 of Munkatch comments 

on the Magen Avraham that neither in our passage nor elsewhere in the 

Talmudic literature6 where this statement is recorded do we find mention 

of the tallis. Rav Yosef Engel7 remarks that apparently the concept of 

beautifying Mitzvos would not apply to the tallis because the garment 

component is not the mitzvah itself, but rather the tzitzis alone are the 

mitzvah and the garment serves solely as the medium for the mitzvah. 

Consequently, one would only need to beautify the tzitzis which are the 

actual mitzvah element. However, both Rav Engel and Rav Gold note 

that it appears that some Rishonim8 had “a beautiful tallis” in their ver-

sion of this passage. In fact, Rashi9 may have had a version which includ-

ed both tallis and tzitzis. 

Rav Shaul Katzenellenbogen10 scintillatingly suggests a source for the 

tallis to be included as necessitating beautification. The Midrash11 states 

that as a reward for protecting Noah’s dignity, Shem received the Mitzvah 

of the tallis. This must refer to the tallis itself because the mitzvah of 

tzitzis was given as a reward to Avraham for his statement to the King of 

Sodom12. Thus, the tallis garment itself has an element of mitzvah associ-

ated with it13. However, Rav David Luria, the Radal, responded to Rav 

Katzenellenbogen, his teacher, rejecting this approach. He maintained 

that the position that the tallis garment is also a mitzvah is untenable. He 

references the resolution suggested by Rav Eliahu Mizrachi14 that the re-

ward for Shem’s action was the white strands of the tzitzis, while the re-

ward for Avraham’s action was the blue strands (תכלת). According to this 

view, the tallis garment was not included. Rav David Luria presents his 

own opinion by which Shem’s action was rewarded with the mitzvah of 

tzitzis for his children, and Avraham’s action resulted in the narrowing of 

the scope of Shem’s reward to apply only to Avraham and his children.  

The Kojiglover, Rav Aryeh Tzvi Frommer15 הי"ד, proposes an 

interesting reasoning in this matter. The Gemara only notes beautiful 

tzitzis, because in Talmudic times the commonly worn garments had four 

corners and were obligated in tzitzis. These garments could not be consid-

ered as garments reserved solely for the mitzvah of tzitzis since they were 

the prevalently worn clothing. Thus, one could not say that these gar-

ments were being worn solely for the purpose of fulfilling the mitzvah, 

given that if there were no mitzvah of tzitzis, these garments would still be 

worn. The status of the mezuzah is much the same: if there were no mitz-

vah of mezuzah, one would still reside in a house. However, this is not 

the case regarding present times. Today the tallis is purchased exclusively 

for the performance of the mitzvah. If it were not for the mitzvah of 

tzitzis, people would not wear the tallis garment at all. As a result, in our 

times, the tallis garment itself is part of the mitzvah. Being that this was 

already the state of affairs in the time of Rashi and others, they list the 

tallis garment itself amongst the items that should be made beautiful. Rav 

Moshe Feinstein16 suggests a similar cogitation.  

It should be mentioned that some Poskim17 remark how shameful 

and unsuitable it is when someone wears fine-looking garments, and yet 

his tallis be worn, torn and dirty.  
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Beautiful Tzitzis or a beautiful Tallis?  
 התאה לפיו במצוות...ציצית אה

R ashi (Bava Kama 9b) writes that according to 

this directive to beautify the mitzvah of tzitzis, one 

should have a beautiful tallis, upon which he 

places his high quality tzitzis for the mitzvah. Rosh 

and Rif (Sukka 33a) mention only that the tallis 

itself need be outstanding as a beautification of 

the mitzvah. However, the Dvar Avraham (Vol. 2, 

25:3) discusses this point, and he feels that the 

mitzvah itself is the tzitzis strings, and not the 

tallis or garment itself. Accordingly, the fulfill-

ment of hiddur mitzvah would have nothing to 

do with the tallis itself, but it would rather be a 

function of the tzitzis strings. The   שו"ת ארץ צבי

 explains that the Gemara mentions hiddur (סי' א') 

mitzvah in terms of the tzitzis, and not the tallis, 

because in the days of the Gemara, the typical 

garment was a four-corner type, so that wearing a 

standard garment was done for clothing purposes. 

The point at which the mitzvah became an issue 

was when they tied the strings upon it. However, 

in our days, the only time we wear a four-cornered 

garment is when we intend to perform the mitz-

vah. Therefore, the purchasing of a four-cornered 

garment is a mitzvah activity, and therefore we 

fulfill hiddur mitzvah with having a beautiful 

tallis, beside the strings themselves.  

Aruch HaShulchan (O.C. 8:10) mentions 

that some people affix a decorative collar around 

the edge of the tallis as a form of hiddur mitzvah. 

Their intent was either that a silk or fabric lining 

would absorb perspiration, thus leaving the tallis 

itself cleaner, or when the tallis was raised above 

the head, a silver or otherwise decorative collar 

would stand out impressively. Aruch HaShulchan 

minimizes the value of this custom for several 

reasons. First of all, he points out that this was 

not done in earlier generations. Furthermore, a 

tallis is a garment which envelops the entire 

body, while the silver collar places a greater, yet 

misleading emphasis upon the part of the gar-

ment which covers the head. There are those who 

therefore place an additional strip of silver adorn-

ment around the middle of the tallis, to counter-

balance the misplaced stress on the collar. Never-

theless, he concludes that the entire effort is not 

worthwhile. A tallis is a garment which is primari-

ly wool, and adding a gold or silver trim does not 

benefit the appearance as a mitzvah garment. 
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