
1) Exile (cont.) 
The Gemara cites an incident related to one of the rea-

sons why Bavel was chosen as a place of exile.  
Two droshos from R’ Elazar and R’ Yochanan are rec-

orded.  
 

2) Registering others for the Korban Pesach  
It is suggested that the Mishnah accepts the principle 

of bereirah, but the suggestion is rejected.  
Two Baraisos are cited that teach the guidelines when 

it is permitted to register others for the Korban Pesach 
without their consent.  

A contradiction in the latter-cited Baraisa is noted and 
resolved.  
 

3) A slave of two partners  
R’ Eina the Elder noted a contradiction to R’ 

Nachman between our Mishnah and a Baraisa.  
R’ Nachman resolves the contradiction.  

 

4) One who is half slave and half free  
The Gemara notes and resolves an apparent contradic-

tion between our Mishnah and a Baraisa.  
 

5) MISHNAH: The Mishnah discusses different circum-
stances of a master sending his slave to slaughter the 
Korban Pesach on his behalf, and what should be done if 
confusion arises regarding the exact communication. 
 

6) Clarifying the Mishnah  
The Gemara explains why the first ruling of the Mish-

nah is not obvious.  
The second ruling of the Mishnah is seemingly at odds 

with a Baraisa and the Gemara explains that our Mishnah 
refers to a case of a king and queen.  

The Gemara explains how, as the Mishnah indicates, a 
slave acquires one of the animals for himself.  

Abaye qualifies the Mishnah’s last ruling. The owner is 
exempt from bringing a korban on Pesach Sheni only if 
the master forgot his intent after the blood of the korban 
was thrown, but if he forgot before the blood was thrown 
he must bring a korban on Pesach Sheni.  

According to an alternative version, Abaye qualified a 
Baraisa rather than our Mishnah.  
 

7) Clarifying the Beraisa  
The Gemara begins to clarify the Baraisa that, accord-

ing to one version, was qualified by Abaye.      
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Gathering the Exiles, and the Day of Creation  
 

גדול קבוץ גליות כיום שנבראו בו שמים וארץ שנאמר ונקבצו בני 
 כי גדול יום יזרעאל, וכתיב ויהי ערב ויהי בקר יום אחד‘ יהודה וכו

 

R ashi explains that Targum translates the “day of Yiz-
rael” as “the day of gathering”, which will occur on “the 
great day”. This is the same phraseology used in the verse 
describing the day of Creation (Bereshis 1:5) — “and it was 
evening and it was morning, Day One.” This, then, is the 
basis of comparison between the day of the in-gathering 
and the day of Creation.  

What is the significance of this comparison? Maharsha 
points out that the verse from Hoshea (2:2) describes the 
assembling of the exiles in terms of their following a single 
leader (ראש אחד). It was self-evident that a leader is a 
single figure, so that the word “אחד”  is superfluous. This, 
then, is meant to refer to the day of Creation, which is 
entitled יום אחד, for on that first day God was One and 
His name was One (see Rashi to Bereshis 1:5). Even an-
gels were not created until the second day.  

The day of the ingathering of the exiles will also be a 
day of unique realizations. On that day, all will recognize 
God and his Omnipotence. It will be a day of new aware-
ness, when things will become renewed in everyone’s con-
scious, and it will also be a day of Creation in its own 
manner.  

Maharsha uses this approach to explain the deeper 
meaning of the verse in Tehillim (124:8): “ עזרינו בשם ה ‘
 ,Our help is through the Name of God—עושה שמים וארץ
the Maker of heaven and earth.” The events at the mo-
ment of the ingathering of the exiles will require that Ha-
shem not only utilize the Trait of Judgment, but a blend 
of the Trait of Mercy will be necessary also. This is the 
same formula which was first implemented at the time of 
Creation, when Hashem wanted to form the world based 
upon Judgment alone, but it was necessary to blend in 
Mercy as well for the world to succeed (see Bereshis Rab-
bah 12:15).      
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Number 411— ח“פ  

Why don’t the scholars wash their clothing?  
 אמר ליה עינא סבא ואמרי לה פתיא אוכמא .

He responded to him: “Eina the Elder!” And some say (he called 
him) “Pasya Uchma!”  

I n Avodah Zara1, Rashi explains that פתיא אוכמא is a black 
vessel. “It is the way of Talmidei Chachamim who, in their 
continuous struggles to learn Torah, do not wash their cloth-
ing.” However, the Gemara in Shabbos2 writes that it is for-
bidden for a Talmid Chacham to have a stain (of fat3 or 
grease) on his outer cloak. On his undergarments it is forbid-
den to have a ‘רבב’ (i.e. blood or male issue4). To answer the 
apparent contradiction of the two Gemaras we must5 say that 
only these types of putrid stains are forbidden. However, 
sweat which when not laundered darkens one’s clothing is 
not a problem. This is how Talmidei Chachamim who are 
constantly involved in learning wind up with darker clothes. 
However, the Rambam6 writes, “It is obligatory upon the 
Talmidei Chachamim in our areas to dress in only the clean-
est clothing and exert themselves to have immaculate appar-
el.” [See there where he says that the חיוב מיתה which the 
Gemara in Shabbos discusses is only where one has a רבב 
(stain of fat/grease) on his clothing.] The Rambam also writes 
this in Hilchos Deios7. In practice8, our discussion demon-
strates that it is only forbidden for a Talmid Chacham to 
have a putrid stain or sweat on his clothes.    
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 י   “ל ברש“יעקב כתב כנ

Avraham called it a mountain  
 

 ם ויצחק..."אלקי יעקב ולא אלקי אברה"
 

W hy should the fact that Avrohom 
or Yitzchok Avinu referred to the Beis 
HaMikdash as “a mountain” or “a field” 
keep us from calling it after their names 
as well? The Mei HaShiloach, zt”l, ex-
plains that “mountain” and “field” allude 
to how much each of them revealed Ha-
shem in the world.  

Before Avrohom Avinu, virtually the 
entire world served idolatry, but Av-
raham stood out in his beliefs like a 
mountain. He spent the better part of his 

life sharing knowledge of Hashem’s One-
ness with everyone he met, a revolution-
ary concept for the people of his time 
that distinguished him from his contem-
poraries, and set him high above them 
like a mountain.  

By the time Yitzchok Avinu came to 
adulthood, the work of revealing the ex-
istence of Hashem had already been 
done by his father. He focused, instead, 
on revealing Hashem’s Presence in the 
world. He taught the people of his time 
that the world is like a field that yields its 
fruit when it is worked. If we search, 
Hashem’s presence can be felt anywhere.  

Yaakov Avinu took the message of 
his forefathers and brought it to a new 
level by teaching that Hashem is every-
where. Regardless of what we do or do 
not do, Hashem fills the entire universe, 

and this is the spiritual root of the Beis 
HaMikdash—“The whole world is filled 
with His glory.” Ramban, zt”l, teaches 
that this is the underlying concept of 
yetzias Mitzrayim—Hashem orchestrates 
all events, even the most apparently mun-
dane or trivial ones, and open miracles 
merely “part the curtain” so that this cru-
cial point is driven home to us.  

A Chossid approached the Chid-
dushei HaRim, zt”l, when the tzaddik 
was a young child. He pulled out a gold 
piece and made the child an offer:  

“I’ll give you this coin if you can tell 
me exactly where Hashem is,” the man 
said with a smile.  

The young prodigy’s response came 
quick as lightning. “And I’ll give you two 
of them if you can tell me where He     
isn’t!”    

STORIES Off the Daf  

HALACHAH Highlight   

1. How do the words  שה לבית teach that a father may 
register his children for the Korbon Pesach? 

 _______________________________________ 
2. Under what condition would a slave owned by two peo-

ple have the choice to eat the Korban Pesach with ei-
ther of his two owners? 

 _______________________________________ 
3. How did R’ Gamliel salvage the meal of the king and 

queen? 
 _______________________________________ 
4. How does a slave acquire property for himself? 
 _______________________________________ 
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