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OVERVIEW of the Daf Distinctive Insight 
Shabbos continues as one crosses the int’l date line  

קוה עירוב ושבת     קוה עירוב? תחילת היו     א"ל רבה מי סברת סוף היו 
 מכיה לעצמה

T he Responsa (1:44) ארץ צבי deals with a question of a person 

who is situated on the (halachic) Date Line. He is near a spot 

which separates between one day and the next, 24 hours ahead of 

where he is standing. He is standing at a spot where Friday is 

about to conclude, and he can simply step across the line where it 

is Shabbos that is ending. In this manner, he will not observe 

Shabbos at all that week. Is he permitted to do this and avoid 

Shabbos?  

The answer recognizes that there is a מחלוקת whether a person 

is required to introduce himself into a situation where he will be 

obligated to do a mitzvah, or if there is no such requirement. For 

example, on the day before Rosh Hashana, is a person obligated to 

travel to a place where a shofar will be available, or not. Perhaps 

the Torah commands to sound a shofar if one is handy, but if 

none is to be found at this location, we would be exempt due to 

the lack of a shofar (see Tzlach, beginning of Pesachim, Minchas 

Chinuch #5). On the other hand, perhaps we are to understand 

that we are obliged to introduce ourselves into a situation where a 

shofar will be available (see Avnei Nezer O.C. 321).  

 Nevertheless, in regard to Shabbos, all would agree that we are 

prohibited from taking any action which would avoid our ability to 

fulfill its observance. The Torah commands that we “Remember 

the Shabbos Day to keep it holy.” Ramban (Parashas Yisro) under-

stands that we are required even before Shabbos arrives to arrange 

that the Shabbos be observed properly. This certainly includes the 

obligation to not subvert its observance in any way.  

The question also arises if a person is in the middle of his 

Shabbos, and he crosses the Date Line to where it is still Friday. 

Can he do melacha, because it is not Shabbos in the place into 

where he steps? 

The answer is based upon our Gemara. “The beginning of the 

day establishes one’s residence for the entire day of Shabbos.” The 

moment a person begins his Shabbos, he accepts its observance for 

the next 24-plus hours. Even if he goes to where it is not Shabbos, 

his own observance does not stop. This would also apply to one 

who is on a plane (for whatever reason) when Shabbos begins, and 

the planeis going west. Shabbos continues as long as it is light, 

even if it has ended at his point of origin. 
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 ומרת טויבא בת ר' דוב ,ע"ה

1) MISHNAH: R’ Eliezer and Chachamim disagree as to wheth-

er Yom Tov and Shabbos are treated as one day of holiness and 

only one eruv may be made for the two days or are they inde-

pendent of one another and a separate eruv may be made for 

each day. Chachamim, who consider Shabbos and Yom Tov as 

one extended period of holiness advise a person how to avoid 

the possibility of the eruv food being lost from one day to the 

next.  
 

2) Clarifying the dispute 

The apparent redundancy in the wording of Chachamim is 

explained to contain their argument to R’ Eliezer why their posi-

tion is correct. R’ Eliezer’s response is recorded.  

A Baraisa is cited that contains R’ Eliezer’s argument why 

his position is correct.  

The Gemara suggests an explanation to explain Chacha-

mim’s dissenting position.  

The Gemara continues its quote of the Baraisa which rec-

ords Chachamim’s argument to R’ Eliezer why Shabbos and 

Yom Tov should be considered one continuous period.  

The Gemara suggests an explanation to explain R’ Eliezer’s 

dissenting position. 
 

3) The final ruling concerning the dispute  

A Baraisa is cited that contains a dispute between Tannaim 

whether Shabbos and Yom Tov are one continuousperiod of 

holiness or two separate periods of holiness.  

Rav rules like the four Tannaim who hold that Shabbos 

and Yom Tov are two separate periods of holiness.  

A discrepancy is noted between Rav’s understanding of two 

of the cited Tannaim with their opinions as recorded in a 

Baraisa.  

The Gemara suggests that the names in the Baraisa should 

be reversed and this understanding is based on the tradition 

Rav received from his teachers regarding this dispute.  

An apparent discrepancy is noted between two rulings of 

Rav concerning the issue of whether Shabbos and Yom Tov are 

one continuous period of holiness or two separate periods of 

holiness.  

Rabbah answers that Rav maintains that they are separate 

periods of holiness and the apparent contradictory ruling was 

based on a different principle.  

Abaye unsuccessfully challenges Rabbah’s answer.  

Additional issues related to Rabbah’s answer are unsuccess-

fully challenged.   
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Reusing a wick from Shabbos on Yom Tov that follows  
 ואין שבת מכיה ליום טוב 

And Shabbos does not prepare for Yom Tov  

T he Gemara teaches that the weekday prepares for Shabbos 
and Yom Tov. However, Yom Tov does not prepare for Shabbos 

nor does Shabbos prepare for Yom Tov. Beis Yosef1 cites a disa-

greement regarding reusing wicks that were used for Shabbos for 

Yom Tov lights. The concern is based on the fact that a wick that 

was already used is easier to kindle than a wick that was never 

used. Accordingly, when one re-uses a wick that was used on 

Shabbos for the night of Yom Tov it turns out that the wick that 

was used on Shabbos prepared for Yom Tov. Rosh2 writes that 

this is not considered preparing on Shabbos for Yom Tov. How-

ever, many other authorities, including Tur,3 writes that re-using 

the wick the night of Yom Tov violates the restriction against pre-

paring on Shabbos for Yom Tov. Interestingly, Shulchan Aruch 

does not cite this disagreement but Rema4 rules that torches that 

are left over from the first day of Yom Tov may be re-used on the 

second day of Yom Tov, even on the second day of Rosh HaSha-

nah. Mishnah Berurah5, however, writes that although Rema sid-

ed with the lenient opinions, since that position represents the 

majority opinion, nevertheless, l’chatchila one should make an 

effort to satisfy all opinions and prepare separate wicks before 

Shabbos for Yom Tov.  

Aruch HaShulchan6 contends that this halachah is limited to 

torches that kindle easier once they were kindled and there is a 

concern that if they were used on Shabbos it may constitute prep-

aration for Yom Tov. However, regarding our wicks there is no 

substantive difference between wicks that were once used and 

wicks that are new and thus wicks used on Shabbos may certainly 

be reused on Yom Tov. Sefer Shalmei Yehonasan7 agrees with 

Aruch HaShulchan but raises another concern when preparing 

candles for Yom Tov that follows Shabbos. Often times the wick 

is anchored with a metal disk which must be removed before 

placing a new candle in its place. This metal disk is muktzeh simi-

lar to a broken wick and may only be moved in a permitted man-

ner on Yom Tov.    
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HALACHAH Highlight  

The status of a sleeper  
עד כאן לא פליגי רבן עליה דרבי יוחן בן ורי אלא  
בישן דלא מצי אמר אבל ביעור דאי בעי למימר  

 מצי אמר אף על גב דלא אמר כמאן דאמר דמי. 

T he Shechinah rests on any group of 
ten (male) Jews. Indeed, Rabbeinu Tam 

(Tosafos, Berachos 48a d.h. V'leis) main-

tains that this is even if one of them is a 

baby in his cradle! Thus, Hagahos Maimon-

ios (Hil. Tefillah 8:9 in the name of Maha-

ram) writes that even if one of the group is 

davening and not paying attention to a 

shaliach tzibbur, the group is still consid-

ered complete and may recite devarim 

she'b'kedushah. Maharil (Teshuvos, §150) 

extends the logic further, and rules that 

even a person who is sleeping may be in-

cluded in a minyan — despite the ruling of 

the Rosh (Teshuvos 4:19), that all of the 

other nine men must be paying attention 

to the shaliach tzibbur. Maharil suggests 

that his own ruling may be sustained on 

the basis of the custom to include everyone 

present in a minyan, even if they are in-

volved in mundane conversations. Never-

theless, concludes Maharil, perhaps the 

principle that "mixing does not impede any 

amount that is capable of being mixed, but 

mixing does impede an amount that is not 

capable of being mixed"  כל הראוי לבילה אין)
בילה מעכבת בו וכל שאיל ראוי לבילה בילה  

 requires that the person be מעקבת בו)

awake, and capable of responding to the 

devarim she'b'kedushah, even if he does 

not respond. Hence, a person who is asleep 

and incapable of responding could not be 

included in a minyan.  

In our Gemara, the Sages maintain 

that a person who is awake may transact 

eruvei techumin even if he does not articu-

late the proper formula; while a person 

who is sleeping may not transact eruvei 

techumin. R' Yosef Engel (Gilyonei Ha-

Shas) notes that our Gemara clearly re-

flects the dissenting position — viz., that 

the person need at least be awake.  

Mishnah Berurah (54:32) rules that 

one should certainly not include more 

than one sleeping person, since many au-

thorities rule that even one sleeper cannot 

be counted towards the minyan. (See 

Emek Berachah pp. 13-14 that the source 

for the inclusion of one, and no more, is 

the Gemara in Berachos [loc. cit] which 

considers the inclusion of a Sefer Torah or 

Aron in a minyan, but only as the "tenth 

man." See also Rashi to Bereishis 18:32). 

Gemara GEM 

 REVIEW and Remember 
1. What is the point of dispute between R’ Eliezer and 

Chachamim? 

2. On what did Rav base his final ruling? 

3. According to Rabbah, when does the eruv become effec-

tive? 

4. What is the specific case disputed between Rabanan and 

R’ Yochanan ben Nuri? 


