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1. The difference between the curse of Bavel and Shomron

R’ Yirmiyah ben Elazar demonstrates that when Bavel was curs-
ed, her neighbors were also cursed, whereas when Shomron was curs-
ed, her neighbors were blessed.

2. The Bracha on crowds of 600,000 people

R’ Hamnunah records the nusach one should recite on seeing a
large crowd of Jews.

A Baraisa also mentions the bracha recited on seeing a large
group of Jews, and how Ben Zoma recited this bracha as well as a
second bracha thanking Hashem for providing for all his needs.

An additional statement from Ben Zoma is quoted related to the
distinction between the attitude of a good guest and the attitude of a
bad guest.

Ulah adds that this Bracha is not recited in Bavel.
rules that a large crowd is defined as 600,000 people.

3. The Bracha upon seeing scholars and kings

The Baraisa records the nusach for the bracha on Torah and
secular scholars as well as the bracha for Jewish and non-Jewish kings.

The Gemara retells the story of R’ Sheshes and his interaction
with a tzeduki when going out to see the arriving king.

The story of R’ Shila and how his respect for the king saved his
life. As an expression of thanks, R’ Shila expounded on the pasuk,
N DTN N Y.

4. The Bracha on homes

A Baraisa records the brachos to be recited when one sees the
home of a Jew, settled or destroyed, as well as the brachos to be recit-
ed when one sees the home of a non-Jew, settled or destroyed.

The Gemara relates the conversation between Ulah and R’ Chis-
da when they came upon the destroyed house of R’ Chana bar Cha-
nilai.

5. The Bracha on graves

A Baraisa records the brachos to be recited when one sees Jewish
and non-Jewish graves.

6. The Brachos recited when seeing a friend after a lapse of time

R’ Yehoshua ben Levi records the brachos to be recited upon
seeing a friend after a lapse of thirty days or one year.

The Gemara relates the story of Amoraim making these brachos

A Baraisa

when seeing one another.
7. Different Brachos

R’ Yehoshua ben Levi teaches that a bracha should be recited
when seeing a spotted person, and the Gemara limits this bracha to a
person who was born spotted.

A Baraisa records the brachos to be recite when one sees unusual
animals, beautiful creatures, and beautiful trees.
8. Zikin

Two definitions of zikin, mentioned in the Mishnah, are pre-
sented.

The Gemara discusses different aspects of the constellations Ash,
Kesil and Kimah. ®
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B en Ish Chai notes that the Gemara highlights how people differ

one from another both in their personalities (onyT) as well in
their facial appearances (J71991%79). These two features characterize the
difference between man and animal. Man possesses an intellect and
the unique ability to reason and to speak, unlike any other animal.
Each person also has distinctive facial features which set him apart
from any other person. This, again, is unlike other creatures of other
species, which basically have no special or idiosyncratic markings be-
tween one animal and another. The blessing of D71 0oN highlights
these aspects of our individuality, and how Hashem demonstrates the
uniqueness of each person in terms of how we are each created. Fur-
thermore, it is these two facets of our being that allow us to conduct
ourselves in society and which enable man’s existence in the world to
continue. If everyone’s personality and nature was the same, there
would be no room for business or commerce to take place. Everyone
would have the same interests and everyone would pursue similar pro-
fessions. People would all eat the same foods and want to live in the
same place. Obviously, this would not allow the world to continue,
because society necessarily requires that all of our needs be fulfilled
with many people each providing their talents and abilities in different
areas.

Furthermore, if every person appeared the same as everyone else,
we would not recognize our spouses, and owners of lands would not
be distinctively identifiable. Therefore, upon gazing upon the multi-
tudes of the Jewish nation, and in recognition of the fact that we
comprise a thriving and vibrant community, we pronounce the bra-
cha of ©9n 0an, thus acknowledging that Hashem has created with
differing personalities and distinct facial features. B
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1. What is the attitude of a good guest?

2. Did R’ Shila lie in his accusation of the man before the govern-
ment!

3. What bracha is recited upon seeing a friend after a lapse of a year?

4. What bracha is recited upon seeing a person born with a de-
formity?
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HALACHAH

Points about the blessing recited upon seeing venerated scholars
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Our Rabbis taught that one who sees Jewish scholars should say the blessing of
“who has apportioned of His wisdom to those that fear Him”. If one sees a gen-
tile scholar, he pronounces the blessing: “who has given of His wisdom to flesh

and blood. “

he language of the blessing as it appears before us in the Gemara is:

PRIY IMMOND  PoNw—who apportioned of His wisdom to those
who fear Him. The blessing said upon seeing Jewish Torah scholars thus
differs from the blessing recited upon seeing gentile scholars, which is
“who has given of His wisdom to flesh and blood.” However, the
Poskim record various different versions of this blessing. The Rambam'
uniformly records the blessings with ymw—“who has given.” The Meiri?,
on the other hand, uniformly records the blessing with the language of
Ponv—“who has apportioned.” Many Poskim® record the version we
have in the Gemara, with the distinction in language between Jew and
gentile. This version is codified in the Shulchan Aruch®. It should be
noted that some Poskim’® state that since there is a divergence of ver-
sions for this blessing, if one said: PXY MnoNHD yMW—“who has given
of his wisdom to those that fear Him”, he would still have fulfilled his
duty, since this version does exist amongst the earlier authorities.

Centuries ago, we find authorities® who questioned whether we can
any longer recite this blessing. The question being: do we have scholars
who would meet the standard of ©5n as the Rabbis of the Gemara
intended? Therefore, numerous authorities’ rule that nowadays one should
pronounce this blessing without reciting Hashem’s name, due to the doubt
that exists whether our present day scholars qualify for this blessing. Never-
theless, numerous other authorities® opine that this blessing may be recited
even today. Much anecdotal evidence supports this position’.

Even according to these opinions it is clear that not every scholar
would qualify as sufficient a scholar to be able to have this blessing recit-
ed upon seeing him. To qualify for this blessing, the individual would
need to be a world renowned scholar proficient in the different areas of
Torah knowledge!®. The person would also need to be G-d fearing''.

There is a view'? that the scholar would also require proficiency in the
secrets of the Torah (N5apn nnoN). A

(NYPaAM IRTIND N1DI2,30 ¥7N) 37102 0N KN MDA Moo s .1
TV WY . 0721997 11D B2 NIV O

MMINDN PO NIN DY (207 /DY P0IN NNRIIN AT NPY N MO OPNRD .2
NSO TP 97,270 D 1N, 0T 190) DN 125292 19),(¥P 1Y ,1ND)

(2797 30 97) PN, (WD DV NN TN NS MHY M0 V7)Y y'Na .3
DWYRIN IPMNII XNV I, IND PYITNI PRI (N7 D19) WIRIM

VO VO 1O P04

279 9575Y (AP MO NN DYTNN TNNY 'O HD NVAN) NIWN TIINYNN MY .5
/2 0P MIN /N NIX T79) TNNNA THIR /DA ,NNONN Y81 Hya v
TO YD) TN NYT MINY N7IYA IR X TOY .(MIP /Ny 0V ) NIYNY
DN IN PYNY 1IN DN 159270 NDNA RTIP PRY ANOVW (X9 /0y ,NIyNa
(VIR TR Val N3/

399 "YY (94 1Y 3N HD) XNDIN GO /DA YN IND NITY QU 137 .6
(T T 97,399 90) 270 NANND NIWN NIWA WOPYIS IRYON

7722 PROINYTOV PYOM PIRNY /Y NIX 157 D) 27N PATNH NN vy .7
12 /D2 (2> NMIN XY YD) DXONY TON DI 2N 1D, MY DWA 1§ 102
ANOV (VY NMIX TII YD) IND NN HYY (M MIX APY 19 V'Y) N YN
,7197921 N2 XNNDS WY 11D XIM ,INK DYVN DAN NIVY T2 ROW
27N PND NN NIV I WY LYW OND ON D 1T 1992 T PR DD
D) YNDYN TIIYA IR 1D .W7Y DNYY MIN NN (W NY RO NI M PI9)
77250 NNY DXYINI 199 ,NNNIDTI NYY ININ ROYW JPINY VD TO9
Ripepl

YD YY) DTN PNN 7Y .('N MIX T2 T) TR NI 2970 2TH NN D .8
2IWNA YNYN 19 .(2 MK T D) YYIIR MDITIA IR D) WY (WD
%2 D) IR .THINRD TO YD) 770 NYT NIN N7V 579) (157 'DY0)

(" NORY » HD) >N NN LY

MV YPO 7D (TIP DY, X NIYN T79) TNNNA THONN 02 NIwa 1Y .9
(17 Pyn 191 »O)

[¥8 NIYN2 YN NPYY MWD DINKR] 7NN IDNN NINYW O : 0w 87NA.10
971X DN MDD DY NYT MNY N7IY) .OYW YYIHNX MTHA N1 INIAM
U7V INRIYII MIRIN NI ,NNONAY NN IDINN ,HYIV YNONN
92PNV, NIN TN IR0 22N () NIRY P HD) Y70 NN VIV NIV
7. 0N0WY N2 TMY ,THPININ DD N NNON NN INNINY NN NTN 1IN
7Y ,20 MIN H9) PNV NNNK DA R7INN DY DOWITN PIAT O] .57y
19912 917 DN WO NN DYT : (2770 MDY D TP) N7HPIN AT a7y (DD
M 119,97 TN JIPND 97y NION DY 1NN RYND POIY IR YT1IN
[wry 7. 1o NN MMpPN

v any PRIY ORIPY 971 (PONY TN 17T IRD) NN R7VYINN DY

97y AN 391577y 7.133 NNMPNN INNON INNOIND NHTIP INVN NNPY D

(30 D7D) TN NYT MM NIV MY

NYNY X HD) MM NN LAY NMIYA IR 1D ,()7D TII HD) NNV NOY
u .(n

A1

12

STORIES

The Chasam Sofer visits R’ Meshulam Igra
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c ; hile he was the head of the beis din in
Dreznitz, the Chasam Sofer was once passing
through Pressburg on his way to Mattersdorf.
He stopped in Pressburg to visit with Rabbi
Meshulam Igra Tismenitz, who was the chief
rabbi in Pressburg. The Chasam Sofer was in
doubt whether he should pronounce the bra-
cha of YoM PONY TN2 upon seeing the
venerable sage, who was undoubtedly one of
the leading Torah luminaries of the generation.
The nature of the doubt was that this halacha

of pronouncing this bracha is not cited by
Rambam. Some claim that this was omitted
because we no longer find men of the stature
about which the Gemara speaks. On the other
hand, the great Rabbi Meshulam Igra was an
outstanding Torah sage, and perhaps the bra-
cha was appropriate.

As he approached R’ Meshulam’s home,
Chasam Sofer decided that he would recite the
passage of the Gemara verbatim. “Upon seeing
a great sage in Israel, one should say, ‘Blessed
are You, Hashem...,” using Hashem’s name,
and as he opened the door, he finished off the
blessing, “ “Who has conferred His knowledge
upon them’.” Then the Chasam Sofer imme-
diately asked him why Rambam does not rule
according to this Gemara.

R’ Meshulam explained that Rambam

includes in his Yad HaChazaka not only hala-
chos that are practical in our days, but he even
brings laws which will once again be practical
when Mashiach arrives. This is why Rambam
includes laws of korbanos, etc. However, laws
that do not apply now, and will not apply when
Mashiach arrives are not included. When Ma-
shiach arrives, we will merit to DN N>»NN.
The Tannaim and Amoraim, who codified and
edited the Mishnah and Gemara, will live in
our communities. Rambam omits the bracha
said upon seeing a great sage because in our
days, we have no men of this stature, and in
the days to come there will be so many of
them, it will not be practical to say the blessing
every day. Therefore, the halacha applies nei-
ther now nor later. This is why this halacha no
longer has any application.
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